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The Hebrew Bible 
Some Chronology—Both Mythical and Historical 

 
HISTORICAL / MYTHICAL EVENT DATES 
Abraham c. 2000 BCE 
Jacob, Descent to Egypt c. 1750 BCE 
Moses, Exodus, Return to Canaan c. 1250 BCE 
Period of Judges 1250 – 1020 BCE 
United Kingdom (Saul, David, Solomon) 1020-922 BCE 
Fall of Northern Kingdom 722 BCE 
King Hezekiah 727 – 698 BCE 
King Manessah 698 – 642 BCE 
King Josiah 639 – 609 BCE 
Fall of Jerusalem 587 BCE 
Babylonian Exile 587 –  539 BCE 
Building of Second Temple 520 BCE 
Persian Rule 538 – 333 BCE 
Rule of Alexander 333 – 323 BCE 
Rule of Ptolemies 323 – 198 BCE 
Rule of Seleucids 198 – 167 BCE 
Maccabean rebellion and rule 166 – 163 BCE 
Roman rule 63 BCE – 324 CE 
Destruction of Second Temple 70 CE 
  
AUTHORIAL SOURCE DATE OF COMPOSITION 
Yahwist (“J”) Perhaps as early as c. 950 BCE 
Elohist (“E”) Sometime between 900 and 750 BCE 
Deuteronomists (“D”) c. 621 BCE 
Priestly writers (“P”) Between 570 and 400 BCE 
Redactor (“R”) c. 400 BCE 
  

PROPHET DATE OF COMPOSITION 
Amos 750 BCE 
Hosea 745 – 735 BCE 
Isaiah 740 – 700 BCE 
Jeremiah 626 – 586 BCE 
Ezekiel 593 – 571 BCE 
Second Isaiah 546 – 400 BCE 
Job (Prologue between 1000 and 800 BCE) – between 

600 and 400 BCE 
Daniel 164 BCE 
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Brief Chronology of Ancient Hebrew, Israelite, and Jewish History 
 
1900–1500 BCE. Ancestors of the people later to be called Israel are vaguely defined nomadic 
peoples wandering the deserts of Canaan and the fringes of established Canaanite city-culture; 
they were sometimes called “Habiru” or “Apiru,” a catch-all term for outcasts and wanderers 
from which “Hebrew” derives. There is no reason to suppose that these bands thought of 
themselves as one people. Their religions were presumably a standard assortment of territorial 
and force-of-nature (i.e., animistic) cults. 
 
1500–1300 BCE. “Habiru” are among the many bands of nomads who migrated to Egypt in 
search of sustenance; some of them are enslaved for Egyptian building projects. 
 
1250–1200 BCE. A more or less unified body of “Habiru,” Hebrews, flee Egyptian bondage; they 
are a poor, landless, wandering collection of clans and families. Yahwism—the worship of the 
god Yahweh, a deity perhaps worshipped by Midianite tribes and said to live on Mt. Sinai or Mt. 
Horeb in the Sinai Peninsula—is becoming important among them, but is by no means the only 
Hebrew religion. (El, the chief god of the Canaanite pantheon, was also important; the name 
appeared in Israel and in many shrines and place-names recorded in the Bible.) 
 
1220–1100 BCE. A number of these families go into Canaan after a generation of living in the 
Sinai desert. Some resident Canaanite tribes, perhaps acknowledging blood kinship, are 
hospitable to them; others are hostile. The eternal conflict between land- and city-owners on the 
one hand and the encroaching nomads on the other goes on. 
 
1030–950 BCE. The very loosely linked tribes and clans of migrant Hebrews develop enough of a 
sense of common purpose and identity to form a single kingdom under Saul, then David, and 
finally Solomon. Israel during this period is a political entity whose main rival for dominance in 
Canaan is the Philistines, a western culture from the Mediterranean. 
 
936–587 BCE. When Solomon dies, civil war breaks out in Israel, which is divided into two 
kingdoms—the North (called variously “the house of Omri” after its king, “Ephraim” after a 
leading tribe, and “Israel”) versus the South (Judah). The Northern kingdom falls to the Assyrian 
Empire in 722; Judah (from which the terms Judaea, Judaism, and Jew are derived) survives 150 
years longer, then falls to the Babylonian Empire in 587 BCE. The Temple in Jerusalem is 
destroyed, leading Jewish families are deported, and the Babylonian Exile has occurred. 
 
538 BCE. Cyrus of Persia conquers Babylonia and releases deported Jews (and all other peoples 
subjected to Babylonian deportation) to return home after 50 years of captivity. Some do; many 
don’t. The dispersion of the Jews throughout the world (i.e., diaspora) has begun. Jerusalem and 
the Temple are rebuilt by a faithful remnant that goes back. Judah achieves some minor political 
and religious autonomy under a succession of Persian, Greek, and Macedonian empires. 
 
160 BCE. Following the division of Alexander the Great’s empire, a Seleucid prince named 
Antiochus IV takes possession of Palestine, attempts to force Hellenistic culture on the Jews, 
desecrates the Temple in Jerusalem, and provokes the Maccabean Revolt there. 
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70 CE. Rome is now the ruler of the Mediterranean world; Palestinian Jews revolt against Rome; 
the Romans occupy Jerusalem by force and destroy the Temple. 
 
 
Formation of the Bible 
Equally important as historical background for this seminar is a general understanding of how 
and when the various writings that make up the Bible came into being, and the basic process of 
“canonizing” them as Scripture. What follows is a rough chronology of the Bible’s composition 
and compilation, indicating the dates of the milestones in the formation of the Bible. 
 
General Outline of the Development of the Hebrew Bible 
 
2000–1000 BCE. No literature or written accounts survive from this period; apparently what 
existed were oral traditions (tales, legends, songs, ballads, customs, laws) and some books that 
are mentioned in the Bible but have never been found (e.g., The Book of the Wars of Yahweh, 
Numbers 21.14, and The Book of Jashar, Joshua 10.13). 
 
850 BCE. One or more authors in Judah put into writing a connected cycle of some of those 
ancient stories and traditions—folk-type stories of Adam and Eve and the talking serpent, Noah 
and the flood, Samson, and so forth; stories and legends about tribal leaders like Abraham, 
Moses, and Joshua, and accounts of the founding of some shrines and the capture of some cities. 
This extended “epic” is called the J cycle by modern scholars. 
 
750 BCE. One or more writers in Israel (the Northern kingdom) compiles a similar cycle of 
traditions. This E cycle exists independently of the J cycle though it contains versions of some of 
the same stories. 
 
621 BCE. The Book of Deuteronomy is discovered or written under King Josiah of Judah (see 2 
Kings 22 for the Bible’s account of this event). For the first time, the idea of a “Book of the Law” 
is established, and something like “sacred scripture” (the written word of God) is proclaimed in 
Judaism. 
 
450 BCE. Editors in Judah (called the Priestly editors, or the P source by modern scholars) put 
together the J cycle, the E cycle, and the Book of the Law to form the Torah in much the form 
we still have: the first five books of the Bible, also called the Pentateuch, or the “Books of 
Moses.” When the Samaritans secede from Judah in 432 BCE, they take this Bible with them, and 
they never add anything to it. 
 
200 BCE. By this time, collections of oracles and proclamations from a series of prophets who 
prophesied from 750–300 BCE have been made and “canonized” (that is, accepted as 
authoritative by Judaic priests). From this era comes the Septuagint, the Greek translation of 
Hebrew scripture made for Greek-speaking Jews in Alexandria, Egypt. The Septuagint was the 
Bible as far as the first-generation Christians were concerned; it is the Old Testament of the 
Catholic Church to the present day. 
 
70 CE. Palestinian rabbis establish from Hebrew scrolls, according to their best judgment, the 
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text of what is to be considered Holy Scripture—the Masoretic text. Several books and passages 
included in the Septuagint are not included here. This Masoretic text will become the Protestant 
Old Testament during the Reformation (1500–1600). Those portions of the Septuagint that are 
not included in the Masoretic text become the so-called Apocrypha, printed as a section separate 
from the Old and New Testaments in many Bibles, including the Revised Standard Version. 
 
General Outline of the Development of the New Testament 
 
50–60 CE. To various developing Christian congregations, Paul and other missionaries write 
letters of instruction and advice, some of which are saved, copied, and circulated. 
 
70–100 CE. After several decades of believers’ passing Jesus’s acts and sayings along orally, a 
number of gospels are written, based on these oral traditions. Here are the most widely agreed 
upon dates for the writing of the canonical gospels: 

• 65-70 CE: Gospel of Mark 
• 70 CE: Gospel of Luke 
• 70-80 CE: Gospel of Matthew 
• 85-90 CE: Gospel of John 

100–400 CE. Over the years, Christian congregations have used various gospels, visionary 
prophecies, and pastoral letters by Paul and other “Apostolic Fathers” in their worship services. 
In 367, Bishop Athanasius, expressing a kind of consensus of church practice, publishes the list 
of Christian books which becomes the official church canon and establishes the New Testament 
as we know it. A number of letters, vision-prophecies, and gospels are thereby rejected (e.g., the 
Apocalypse of Peter, the Gospel of Thomas, the Acts of Paul, the Shepherd of Hermas, the 
Epistle of Barnabas, the Didache), and many destroyed. 
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TANAKH: Hebrew Bible OLD TESTAMENT: Christian Bible 
 
TORAH (The Law, or Teaching, Instruction) 
Genesis 
Exodus 
Leviticus 
Numbers 
Deuteronomy 
 
NEVI’IM (The Prophets) 
Joshua 
Judges 
1 Samuel 
2 Samuel 
1 Kings 
2 Kings 
Isaiah 
Jeremiah 
Ezekiel 
The Twelve 

Hosea 
Joel 
Amos 
Obadiah 
Jonah 
Micah 
Nahum 
Habakkuk 
Zephaniah 
Haggai 
Zechariah 
Malachi 

 
KETHUVIM (The Writings) 
Psalms 
Proverbs 
Job 
Songs of Songs 
Ruth 
Lamentations 
Ecclesiastes 
Esther 
Daniel 
Ezra & Nehemiah 
Chronicles 

 
PENTATEUCH (“Five Books”) 
Genesis 
Exodus 
Leviticus 
Numbers 
Deuteronomy 
 
HISTORICAL BOOKS 
Joshua 
Judges 
1 Samuel 
2 Samuel 
1 Kings 
2 Kings 
1 Chronicles 
2 Chronicles 
Ezra 
Nehemiah 
Tobit 
Judith 
Esther 
1 Maccabees 
2 Maccabees 
 
WISDOM BOOKS 
Job 
Psalms 
Proverbs 
Ecclesiastes 
Song of Songs 
Wisdom 
Sirach 
 
MAJOR PROPHETS 
Isaiah 
Jeremiah 
Lamentations 
Baruch 
Ezekiel 
Daniel 
 
MINOR PROPHETS 
Hosea 
Joel 
Amos 
Obadiah 
Jonah 
Micah 
Nahum 
Habakkuk 
Zephaniah 
Haggai 
Zechariah 
Malachi 
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SUMMARY of the DOCUMENTARY HYPOTHESIS 
A Theory of Authorship of the Hebrew Bible 

1. The Documentary Hypothesis claims that the Pentateuch is a composite of four separate, 
complete, and coherent documents. 
 

2. Those documents are: 

• J — the Yahwist. J gets its name because it uses and allows humans to use the name (Jahwe 
in German) before Israel exists (see Genesis 4:26). J appears to have been composed in 
Judah, perhaps during Solomon’s day, around 950 BCE. 

• E — the Elohist. The name is derived from E’s use of Elohim (Hebrew for “God”) rather than 
YHWH in the early period. E reserves the name Yahweh for the time from Moses on (see 
Exodus 3:13-15). E appears to have been written in the north, around 850 BCE. 

• P — the Priestly source. P is especially concerned with stories and laws relevant for priests. 
Like E, it reserves the name YHWH for the period from Moses on (see Exodus 6:3). 
Many scholars date P either during the exile (6th century BCE) or shortly after (5th 
century BCE). Others date it as early as the beginning of the 7th century BCE. 

• D is essentially the book of Deuteronomy. It is not mingled with J, E, and P. 
 

3. J, E, and P are either placed end-to-end or intertwined (as in the flood narrative) throughout 
the first four books of the Bible. 
 

4. The major strength of the hypothesis is that it accounts for the differences in ideas and 
terminology between various sections and stories in the Pentateuch. In particular, it provides 
a good explanation for the peculiar character of the material labeled P, by suggesting that P 
reflects the perspective and concerns of Israel’s priests. 
 

5. Recent criticisms of the hypothesis have included: 
• Its assumption of originally coherent documents is tenuous. The hypothesis attempts to 

account for discrepancies and repetitions in the Pentateuch by positing the combination of 
separate and coherent documents. But the assumption that the original sources were 
logically consistent can be accepted only in the face of the fact that whoever assembled 
them into a single work (the Pentateuch) was not interested in producing a document free 
of discrepancies. If the editor(s) of the Pentateuch did not have that concern, why should 
we assume that those who compiled J, E, and P (also relying on sources) produced 
coherent documents? 

• Its assumption of originally complete documents is tenuous. Because it is difficult to 
reconstruct either E or P as continuous documents, one can accept the assertion that they 
were originally complete documents only “by faith.” Accordingly, if one accepts the 
theory that E and P were originally complete documents, then one must argue that only 
parts of them have been preserved. 
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A Note on Biblical Source Theory: How to Use the Documentary Hypothesis 
by Matt Wheeler 

 
Slowly, with the rise of rationalism during the Enlightenment in the 17th century, 

the view that the Torah was a unified whole, written by Moses, began to be questioned. 
“Source theory” arose as a kind of attack on the Bible. In the late 18th century the 
recognition that the use of different names for God, Elohim and YHVH (Yahweh), and 
different names for the mountain of revelation, Sanai and Horeb, implied different 
authorship and thus human authors served to challenge orthodox belief in divine 
authorship. Now, however, it enhances our appreciation of the artistry of the Bible’s parts 
and whole, of its mythic power—and enables us to watch the development of this myth 
system, to discover how a particular way of retelling the story reflects the needs, fears, 
hopes, and experiences of a particular community at a particular time. 
 In the book of Exodus, for example, the earliest strand (labeled “J” by biblical 
scholars because this writer consistently speaks of God as YHWH—or JHVH) presents 
Moses as a prophet-liberator figure who had the courage to challenge the Pharaoh’s 
exploitation of the Hebrew slaves—as the writer may have hoped someone might be 
brave enough to confront a contemporary Israelite king’s oppression of his own people. 
For another slightly late strand (by an author referred to as “E” because here God is 
called “Elohim”), Moses is the primary miracle-worker, like the kind of leader who 
seems desperately needed as the Northern Kingdom finds itself under threat from the 
Assyrians. A century later, after the Northern Kingdom has been destroyed, the 
“Deuteronomists” (or “D”) picture Moses as a lawgiver, as having a detailed account of 
how God expects his people to live—in the hope that living thus might protect the 
beleaguered Southern Kingdom from the expanding Babylonian empire. It doesn’t work, 
however; Jerusalem is overtaken, the temple destroyed, the community’s leaders deported 
to Babylon. After the Babylonians are themselves defeated by the Persians and the exiled 
Israelites are allowed to return, the so-called Priestly writers (“P”) imagined yet another 
Moses, one through whom God had shared how he wanted to be worshipped, for now 
Israel is primarily a religious community rather than an independent political nation. This 
last group of editors, which scholars refer to as “R” for Redactors, wove all these strands 
together as if to say: Moses is all of these and (implicitly) can provide us with an image 
of whatever new kind of leader we’ll need in the new situations we’ll confront. There is 
no one “real” Moses; it is the ongoing re-imagining, re-mything that makes him so 
important a figure. 
 This kind of attention to literary reshaping of the traditions opens us to an 
appreciation of how here as elsewhere it is re-mything that keeps the myth alive. The 
philosopher Martin Buber preferred to call the “R” source not redactor but Rabbenau, 
“our teacher,” out of respect for the genius evident in this weaving together of literary 
materials representing a diversity of perspectives drawn from many different periods. It is 
an interlacing that creates a whole that honors the parts out of which it is composed. The 
discrepancies and inconsistencies in the text are not understood as contradictory but 
complementary: all belong to a full telling. 



ENG 10 | Mr. Wheeler  U1: Seminar on Biblical Literature | 8 
                                                                                                                    Bible Trivia 

 

 
Two Portraits of Jesus 

 
[Quoted from Robert Funk’s Jesus Seminar ] 

 
The Synoptic Gospels    The Gospel of John 
 
Begins with John the Baptist   Begins with creation; 
     or birth & childhood stories      no birth or childhood stories 
 
Jesus is baptized by John   Baptism of Jesus presupposed 
            but not mentioned 
 
Jesus speaks in parables and   Jesus speaks in long, involved 
     aphorisms           discourses  
 
Jesus is a sage     Jesus is a philosopher and mystic 
 
Jesus is an exorcist    Jesus performs no exorcisms 
 
God’s imperial rule is the theme  Jesus himself is the theme of his 
     of Jesus’ teaching          own teaching 
  
Jesus has little to say about   Jesus reflects extensively on his 
     himself           own mission and person 
 
Jesus espouses the causes   Jesus has little or nothing too say 
     of the poor and oppressed         about the poor and oppressed 
 
The public ministry lasts   The public ministry lasts three 
     one year          years 
 
The temple incident is late   The temple incident is early 
 
Jesus eats last supper with   Foot washing replaces last  
     his disciples          supper  
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Hallelujah! At Age 400, King James Bible Still Reigns    
by Barbara Bradley Hagerty | NPR News (18 April 2011) 
 

This year, the most influential book you may never have read is celebrating a 
major birthday. The King James Version of the Bible was published 400 years ago. It’s 
no longer the top-selling Bible, but in those four centuries, it has woven itself deeply into 
our speech and culture. 

Let’s travel back to 1603: King James I, who had ruled Scotland, ascended to the 
throne of England. What he found was a country suspicious of the new king. 

“He was regarded as a foreigner,” says Gordon Campbell, a historian at the 
University of Leicester in England. “He spoke with a heavy Scottish accent, and one of 
the things he needed to legitimize himself as head of the Church of England was a Bible 
dedicated to him.” 

At that time, England was in a Bible war between two English translations. The 
Bishops’ Bible was read in churches: It was clunky, inelegant. The Geneva Bible was the 
choice of the Puritans and the people: It was bolder, more accessible. 

“The problem with the Geneva Bible was it had marginal notes,” says David Lyle 
Jeffrey, a historian of biblical interpretation at Baylor University. “And from the point of 
view of the royalists, and especially King James I, these marginal comments often did not 
pay sufficient respect to the idea of the divine right of kings.” 

Those notes referred to kings as tyrants, they challenged regal authority, and King 
James wanted them gone. So he hatched an idea: Bring the bishops and the Puritans 
together, ostensibly to work out their differences about church liturgy. His true goal was 
to maneuver them into proposing a new Bible. His plans fell into place after he refused 
every demand of the Puritans to simplify the liturgy, and they finally suggested a new 
translation. With that, James commissioned a new Bible without those seditious notes. 
Forty-seven scholars and theologians worked through the Bible line by line for seven 
years. 

“It is, I think, the most scrupulous process of Bible translation that has ever been,” 
says Campbell, author of Bible: The Story of the King James Version 1611-2011. 

What astonishes Jeffrey is that such beauty could be produced by a committee. 
“The quality of the poetry is extraordinarily high,” he says. “It’s memorable. It’s 
beautiful. And in the KJV, it’s distinctively the voice of God.” 

Consider Isaiah 40, he says. 
 

Comfort ye, comfort ye my people, saith your God. 
Speak ye comfortably to Jerusalem, and cry unto her, that her warfare is 

accomplished, that her iniquity is pardoned: for she hath received of the 
LORD’s hand double for all her sins. 

The voice of him that crieth in the wilderness, Prepare ye the way of the 
LORD, make straight in the desert a highway for our God. 

“You see, see that’s not street discourse,” Jeffrey says, laughing. “We 
don’t talk like that to each other, do we?” 
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Today, newer, colloquial translations have pushed the King James aside. It’s 

mainly used in African-American, Mormon and a few Protestant churches. But in 
moments of tragedy or turmoil or change, leaders have often turned to the King James. 

In 1995, President Bill Clinton quoted Proverbs after the bombing in Oklahoma 
City: “Let us teach our children that the God of comfort is also the God of righteousness. 
Those who trouble their own house will inherit the wind.” 

And when the Rev. Martin Luther King Jr. dreamed, only the King James would 
suffice. Quoted from memory, his wording is not exact, but the poetry and passion are 
straight from the prophet: “I have a dream that one day every valley shall be exalted, 
every hill and mountain shall be made low, the rough places will be made plain, and the 
crooked places will be made straight, and the glory of the Lord shall be revealed, and all 
flesh shall see it together.” 

The King James is the poetry that inspired Handel’s Messiah, but the words also 
captivated modern musicians. The Byrds sang from Ecclesiastes in Turn Turn Turn: 
proclaiming that there is “A time to be born, a time to die, A time to plant, a time to reap, 
A time to kill, a time to heal.” 

Simon and Garfunkel echoed the Gospels when they sang, Like a bridge over 
troubled waters, I will lay me down. 

And when Kansas voiced its existential angst — All we are is dust in the wind — 
it was inspired by the Psalms. 

And think great literature: Even the secular novel is drenched in the prose and 
poetry of the King James. “Just think about titles,” says Campbell. F. Scott Fitzgerald: 
This Side of Paradise, The Beautiful and the Damned. John Steinbeck: East of Eden, The 
Grapes of Wrath. William Faulkner: Go Down Moses, Absalom Absalom. “There are 
loads of them,” he says. “Buried in the texture of the modern novel, which is a secular 
form, is a level of religious allusion that reflects the culture from which those novels 
emerge.” 

The King James is woven into our lives. It was read in churches and family 
devotionals for centuries, and today its language laces hundreds of everyday phrases. 
Consider: “How the mighty are fallen” (Samuel 1:19), and “Can a leopard change its 
spot?” (Jeremiah 13:23), and “The writing is on the wall” (Daniel 5: 5/6), and “The blind 
leading the blind” (Matthew 15:14). 

“These phrases have become part and parcel then of the general usage in the 
English language,” says Jeffrey. “We do not recognize them any longer perhaps as 
biblical unless we have a pretty good memory for the language of the KJV.” 
 Campbell adds that this Bible is foundational to the English-speaking world. “It’s 
in the texture of our society rather than on the surface of it, I think. But if you trace back 
who we are, how we speak, how we think, many of those things have their origins in the 
King James Bible.” 

He and others say that new translations will come and go, as our language changes 
with each generation. But as long we can understand the King James Bible, this four-
century-old book will be seen as the voice of God — and the highest poetry of man. 
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Common English Phrases Found In The King James Bible 

 
Though it cannot be said that all of these phrases originated in the bible, it is likely that the King 
James Bible was the first time that many of them appeared in English. 
 
A drop in the bucket (Isaiah 40:15) 
A house divided against itself cannot stand (Matthew  
     12:25) 
A man after his own heart (Samuel 13:14 or Acts 13:22) 
A wolf in sheep’s clothing (Matthew 7:15) 
An eye for an eye, a tooth for a tooth (Exodus 21:24;  
     Leviticus 24:20; Deuteronomy 19:21; Matthew 5:38) 
Apple of your eye (Deuteronomy 32:10, Zechariah 2:8) 
At their wits’ end (Psalms 107:27) 
Baptism of fire (Matthew 3:11) 
Bite the dust (adapted from Psalms 72) 
Broken heart (Psalms 34:18) 
By the skin of your teeth (Job 19:20) 
By the sweat of your brow (Genesis 3:19) 
Can a leopard change its spots? (Jeremiah 13:23) 
Cast the first stone (John 8:7) 
Chariots of Fire (2 Kings 6:17) 
Cross to bear (Luke 14:27) 
Don’t cast your pearls before swine (Matthew 7:6) 
Eat drink and be merry (Ecclesiastes 8:15) 
Fall by the wayside (Matthew 13:4) 
Fall from grace (Galatians 5:4) 
Fat of the land (Genesis 45:18) 
Feet of clay (Daniel 2:31-33) 
Fight the good fight (1 Timothy 6:12) 
Fire and brimstone (Genesis 19:24-26) 
Flesh and blood (Matthew 16:17) 
Fly in the ointment (adapted from Ecclesiastes 10:1) 
Forbidden fruit (Genesis 2:9) 
From strength to strength (Psalms 84:7) 
Give up the ghost (Mark 15:37) 
Heart’s desire (Psalms 21:2) 
He who lives by the sword, dies by the sword (Matthew  
     26:52) 
Holier than thou (Isaiah 65:5) 
How the mighty are fallen (Samuel 1:19) 
In the twinkling of an eye (1 Corinthians 15:52) 
It’s better to give than receive (Acts 20:35) 
Labor of love (Hebrews 6:10) 
Lamb to the slaughter (Isaiah 53:7) 
 

Land of Nod (Genesis 4:16) 
Law unto themselves (Romans 2:14) 
Letter of the law (2 Corinthians 3:6) 
Living off the fat of the land (Genesis 45:18) 
Love of money is the root of all evil (Timothy 6:10) 
Manna from heaven (Exodus 16:15) 
Many are called but few are chosen (Matthew 22:14) 
My cup runneth over (Psalms 23:5) 
No rest for the wicked (adapted from Isaiah 57:20) 
Nothing new under the sun (Ecclesiastes 1:9) 
O ye of little faith (Luke 12:28) 
Out of the mouths of babes (Psalms 8:2, Matthew 21:16) 
Peace offering (Leviticus 3:6) 
Pride goes before a fall (Proverbs 16:18) 
Put words in her mouth (2 Samuel 14:3) 
Put your house in order (2 Kings 20:1) 
Reap what you sow (adapted from Galatians 6:7) 
See eye to eye (Isaiah 52:8) 
Set your teeth on edge (Jeremiah 31:30) 
Sign of the times (Matthew 16:3) 
Sour grapes (Jeremiah 31:30) 
Sweat of your brow (Genesis 3:19) 
Tender mercies (Psalms 25:6) 
The blind leading the blind (Matthew 15:14) 
The ends of the earth (Zechariah 9:10) 
The root of the matter (Job 19:28) 
The powers that be (Romans 13:1) 
The salt of the earth (Matthew 5:13) 
The spirit is willing but the flesh is weak (Matthew  
     26:41) 
The Straight and narrow (Matthew 7:13/14) 
There’s nothing new under the sun (Ecclesiastes 1:9) 
Two edged sword (Proverbs 5:4) 
Voice crying in the wilderness (John 1:23) 
Wages of sin (Romans 6:23) 
Wash your hands of the matter (Matthew 27:24) 
White as snow (Daniel 7:9) 
Woe is me (Job 10:15) 
Writing is on the wall (Daniel 5: 5/6) 
 

 
Note: Most of these phrases are direct quotations. Others have slight word order changes that 
make the modern phrase quicker and catchier. 
 


